Introduction
Concerning astrology, Albert the Great made two major contributions, one undoubtedly authentic, the other questionably so. First, he articulated astrology's natural-philosophical foundations in his authentic Aristotle commentaries and related works. When I say "foundations", I do not mean just a passage here or there; rather, for Albert, celestial influences (and thus astrology) are woven into the very heart of Aristotelian natural knowledge, appearing in central processes of nature in several fundamental works, including his paraphrase commentaries on Aristotle's De caelo and De generatione et corruptione. "His" second contribution appears in the deliberately anonymous Speculum astronomiae, which circulated under Albert's name for centuries.1 In it, the four canonical types of astrological practice were described and supplied with extensive bibliographies, and legitimate practices were authoritatively distinguished from illegitimate ones. Regardless of the Speculum's authenticity, however, from the middle of the 14th century both contributions were increasingly connected with Albert's name.2 * Acknowledgements: I would like to thank David Juste, William R. Newman, Katharine Park, Nancy Siraisi, and Noel Swerdlow for reading an earlier version and making many helpful suggestions.
1 The attribution has received significant but indecisive recent discussion, the most important of which are Paola Zambelli, : 2002) , hereafter cited as Weill-Parot). Jeremiah Hackett discusses this question in his contribution to this volume, as do I, very briefly, in the conclusion to this chapter.
2 Among the many useful results of Paravicini Bagliani's codicological investigations, we find that the first explicit manuscript attribution to Albert is to be dated after 1339, and the first literary witness to Albert as author is to be dated after 1346. Thereafter the attributions to Albert increase significantly, especially after Nicole Oresme (ca. 1323-82),
In this chapter, I will reconstruct central features of Albert's undoubtedly authentic astrologizing Aristotelian natural philosophy, primarily from his Aristotle commentaries and closely related works. I will also discuss relevant features of the most likely pseudonymous Speculum astronomiae.3 In addition to the astrological dimension, I will also address magic in these texts, especially the controversial theory and practice of making astrological images (imagines astronomicae) or talismans. In what follows, two central questions should be clearly distinguished: (1) What were Albert's own views, for which we must rely on unquestionably authentic works? (2) And how did texts long attributed to Albert influence later understanding of his thought? I will focus on the former, but I hope also to contribute to the latter.
This chapter also addresses some thorny historiographic problems along the way. In general, it has not been properly realized that both astrology and its natural-philosophical foundations had deep roots in medieval and Renaissance Aristotelianism, and that Albert was a major figure in laying those foundations and making them accessible to the Latin-reading West.4 In particular, my reconstruction supplements and corrects Edward Grant's boldly stated but erroneous interpretation of the relationship between astrology and Aristotelian natural philosophy in his magnum opus, Planets, Stars and Orbs: The Medieval Cosmos, 1200 -1687 (Cambridge, Eng.: 1994 , where astrology's centrality to medieval natural knowledge is overlooked and Albert significantly underrepresented.5 
